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Abstract

This study explores the representation of negative emotive states — such as regret, sadness, longing, and grief — in the 11th-century Turkic
literary work Qutty Bilik by Yusuf Khass Hajib, with a focus on its translations into Kazakh, Turkish, Azerbaijani, and English. Through
a comparative-historical and linguocultural approach, the research examines how emotive lexicon is encoded and reshaped across
languages, revealing both shared strategies and culture-specific features in the Turkic continuum. A central concern is the distinction
between emotiveness — the linguistic encoding of emotions — and emotionality — the psychological and cognitive experience of feelings.
The analysis integrates comparative linguistics, psycholinguistics, discourse analysis, and translation studies. Special attention is given to
the phenomenon of emotional zero, where emotive markers are suppressed or absent, altering both perception and interpretation in
translation. The inclusion of English, the most widely used global language, highlights how Dankoff’s renderings adapt culturally
embedded Turkic emotions into a universal literary idiom, illustrating both the possibilities and limits of cross-linguistic transfer. The
findings demonstrate that while semantic meaning is largely preserved, the intensity and cultural resonance of emotions often shift in
translation. Beyond its contribution to historical linguistics and translation studies, this research offers practical insights for sentiment
analysis, machine translation, and intercultural communication, emphasizing the relevance of historical texts to contemporary language
and Al research.
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1. Introduction

Language is a complex system that encapsulates a nation's linguistic worldview, knowledge, and cognitive patterns. Emotion, as an
intrinsic aspect of human experience, remains one of the most complex phenomena to define, express, and translate across languages.
Linguistic expressions of emotion reflect physiological and psychological states, and while the emotions themselves may be universal,
their linguistic representation varies significantly across individuals and cultures. Speakers rely on shared linguistic tools to convey
internal emotional states, allowing for mutual understanding and interaction. Expressing emotions through language is a fundamental
social activity that plays a crucial role in maintaining both mental and social well-being.

Turkic languages, particularly those within the Oghuz-Kipchak linguistic continuum, are rich in emotive expressions and employ a wide
range of lexical and structural means to encode emotions. Linguistic elements such as sentences, phrases, proverbs, and idioms contribute
to the emotional tone of discourse, embedding cultural values within speech. Individuals experience emotions in various communicative
settings — spoken interactions, internal monologues, and written texts — each reflecting distinct degrees of emotive intensity and
interpretation. Thus, the study of emotions in language extends beyond linguistics, intersecting with psychology, cognitive science, and
cultural studies. A key concept explored in this study is the notion of "emotional zero," a state in which individuals either lack emotional
expression or suppress emotional signals in communication (Foolen, 2015). While some scholars regard this as a neutral state, others link
it to the absence of emotional intelligence, often described as "emotional deafness.” From a linguistic perspective, the absence or
suppression of emotive nonverbal markers in speech challenges traditional assumptions about emotivity, highlighting the necessity of
contextual and cultural interpretation. Language users unconsciously adjust word choice, tone, and syntactic structures in response to
emotional and situational factors, underscoring the importance of distinguishing between emotive and neutral language patterns in
discourse analysis.

This study investigates the emotive lexicon of Turkic languages, contributing to the emerging field of emotive linguistics. While
foundational studies have explored emotion-related vocabulary in Turkic languages, the intersection of linguistics, cultural semantics, and
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emotion research remains underdeveloped. Key questions remain regarding the relationship between emotion and linguistic structures, the
historical evolution of emotive vocabulary, and the role of emotions in cross-linguistic translation and interpretation (Sarekenova &
Akhmetova, 2025).

In addition to the cognitive and physiological aspects of emotion, cultural influences also play a significant role in shaping emotive
expressions. Emotions are deeply embedded in cultural frameworks, social norms, and national mentalities, contributing to their diversity
across languages and linguistic communities. Each language encodes emotions through a unique combination of lexical choices,
grammatical structures, and discursive strategies, reflecting historical, social, and cognitive dimensions of human experience (Hacizade,
2012). This study examines emotive expressions in Qutty Bilik, a seminal work in Turkic literary tradition, exploring their linguistic
evolution and their relevance in contemporary Turkic languages.

By adopting a comparative, historical, and linguocultural approach, this research aims to trace the transmission of emotive vocabulary
from classical Turkic texts to modern linguistic usage (Kurmanbekova et al., 2025). The findings provide insights into the deep cultural
continuity of emotive expressions in Turkic languages while also highlighting their implications for modern applications in translation
studies, artificial intelligence (Al), and natural language processing (NLP).

The integration of historical and modern text corpora into Artificial Intelligence (Al) and Natural Language Processing (NLP) systems
has significantly expanded the possibilities for developing language technologies, particularly in the field of sentiment analysis. Over the
past decade, sentiment analysis has emerged as one of the fastest-growing research areas within computational linguistics and NLP,
reflecting the increasing need for automated methods capable of identifying emotional meaning in textual data (Méntyl&et al., 2018).

More recent studies emphasize the growing role of machine learning and NLP techniques in detecting emotional tone and sentiment in
large-scale textual datasets (Escobar D&z et al., 2025; Jim et al., 2024). These approaches enable more accurate identification of
emotional expressions and contextual nuances in language. In addition, the development of transformer-based architectures has further
improved the capacity of NLP systems to analyze linguistic structures and measure textual similarity, thereby enhancing the performance
of modern language processing applications (Shin et al., 2024).

By combining philological rigor with modern linguistic technologies, the study illuminates the continuity and transformation of emotive
lexicon in Turkic languages. The findings contribute not only to historical linguistics and translation studies but also to psycholinguistics
and computational linguistics, providing insights for Al-driven approaches to sentiment and emotion recognition (Tuimebayev, 2024).

2. Materials and Methods

The study of the emotive lexicon has historically occupied a contested position within linguistic scholarship. Early traditions (Brél, 1897;
Bally, 1905; Bihler, 1934) often treated emotions as extra-linguistic, placing them within the fields of psychology or physiology.
However, subsequent research has shown that emotive elements are structurally encoded in language, evident at the lexical, syntactic, and
discourse levels (Shakhovsky, 2010). This research adopts the latter perspective, viewing emotive language as a systematic phenomenon
that is inseparable from cultural and cognitive dimensions. Given this context, the study addresses a significant gap in Turkic linguistics:
the lack of sustained comparative analysis of emotive expressions across historical and modern Turkic languages. Focusing on Yusuf
Khass Hajib’s Qutty Bilik (11th century), the research is guided by the following objectives:

1. To identify the structural and parametric features of the emotive lexicon within the historical Turkic linguistic framework.

2. To examine translation shifts in emotive expressions across modern Turkic languages (Kazakh, Turkish, Azerbaijani).

3. To analyze the interaction between linguistic encoding and the cultural framing of emotions, tracing both continuity and innovation.

4. To investigate semantic equivalence and divergence in translation, situating the findings within linguocultural, psycholinguistic, and
computational perspectives.

The primary corpus consists of the Old Turkic original of Qutty Bilik (edited by M. Kaglin, 2019) and four modern translations: Kazakh
(A. Yegeubaev, 1986), Turkish (R. Arat, 1959), Azerbaijani (R. Asker, 1994), and English (R. Dankoff, 1983). The Kazakh version
serves as the principal reference due to its structural and semantic proximity to the Old Turkic text, while the English translation provides
accessibility for non-Turkic audiences. The extensive translation history of Qutty Bilik — with seventeen versions in German, Russian,
English, Chinese, Turkish, Uzbek, Uyghur, Kazakh, and Azerbaijani (Sertkaya, 2011) — underscores its cultural and linguistic
significance. This multiplicity of translations also highlights potential semantic shifts in the emotive lexicon, offering a rich basis for
comparative analysis (Devereux, 1985).

Analytical Approach

The methodological framework integrates historical, semantic, discourse, and computational perspectives to ensure a multi-layered
analysis:

1. Lexical-Semantic and Comparative Analysis: The semantic development of emotive expressions is traced from Old Turkic to modern
Turkic languages, focusing on synonymic substitutions, lexical variation, and translation strategies that reveal cultural mediation.

2. Discourse and Cultural Analysis: Beyond the lexical level, pragmatic markers, syntactic structures, and discourse strategies that shape
the expression of emotion are examined. Particular attention is given to culturally embedded cognitive frames that influence the
perception and articulation of emotion.
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3. Parallel Corpus and Computational Methods: A parallel corpus compiled from the Kazakh, Turkish, Azerbaijani, and English versions
enables systematic comparison of lexical retention, modification, and reinterpretation. Frequency analysis and Al-based sentiment
detection complement the qualitative findings, demonstrating the implications of translation shifts for sentiment analysis, machine
translation, and emotion-aware natural language processing (NLP).

3. Findings and Discussion

A word or phrase acquires emotive meaning in a spoken or written sentence depending on the speaker’s emotions, intent, and the
contextual framework in which it is used. Emotive meaning is not inherent in every linguistic unit but emerges through semantic,
syntactic, and pragmatic interactions in discourse (Shakhovsky, 2008). This study demonstrates that every spoken or written expression
carries an emotive component to some extent, as emotions are fundamental to human cognition and communication. To analyze the
emotive function of lexical units, we considered three core parameters outlined in the work of Schwarz-Friesel (2015):

1. Evaluativeness: The presence of subjective emotional judgement.
2. Duration: Whether the emotion is fleeting or persistent.

3. Volatility: The stability or fluctuation of the emotional state over time. Emotions in discourse can be explicitly named,
described, expressed, or metaphorized, depending on the linguistic and cultural conventions of a given language. However, not all words
that describe emotions qualify as "emotive," as the pragmatic and cognitive aspects of speech influence whether an emotional connotation
is activated in communication.

Case Study: The Emotion of Regret in Qutty Bilik The OIld Turkic lexeme &in (“to regret, to repent”), which appears 931 times in Qutty
Bilik, indicates that regret is a recurring emotional theme in the text. Its translations into modern languages reveal how different linguistic
traditions interpret and express this emotion. Table 1 presents the main equivalents used to translate ¢kin, demonstrating the variety of
lexical choices employed by translators. In the Turkic translations, the term often conveys repentance and moral reflection, whereas the
English version tends to present regret in a more descriptive form. The example from KB 1128 further illustrates how these translation
choices influence the interpretation of the narrative's emotional meaning.

Table 1. Comparative Translations of Regret

Language Original Term Translation
Old Turkic &in -
Kazakh K{rrendi Expressed sorrow/grief
Turkish Pisman oldu Felt regret/remorse
Azerbaijani Pesman oldu Felt regret/remorse
English Sighed -

Example (KB 1128):

Old Turkic:

okiindi bu ay toldi tindi ulug,
ayur-men yitiirdiim konilik yolug

Regret in Quitty Bilik should also be understood within the ethical and cultural context of 11th-century Central Asia. As Dankoff
(1983) notes, the work belongs to the tradition of “mirrors for princes”, a genre that offered moral guidance to rulers. In this framework,
expressions of regret reflect not only personal emotion but also the moral self-awareness expected of a responsible leader.

Kazakh:
Kiifiirendi, qgayrani joq qolinan:
«Jaruldumy, - dep, - twraliqtiii jolinan!

Turkish:
Bu Ay-Told: pisman oldu, uzun miiddet sustu:
sonra soyle dedi: - Ben dogru yolu kaybetmigim.

Azerbaijani:
Aydoldi pesman oldu, uzun miiddat sustu,
sonra dedi: - Man haqigat yolunu itirmigam.

English:
Continuing to repent, Full Moon sighed and said:

<4 have lost the Straight Path.
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In the OId Turkic version, the term &kindi expresses regret in a restrained, almost neutral manner. It is accompanied by tindi, meaning
“remained silent,” which suggests a reflective withdrawal. In contrast, the Kazakh translation uses the word kiifiirendi, meaning
“mourned” or “lamented.” This choice significantly amplifies the emotional weight of the expression, transforming regret from a
cognitive realization into a deep experience of grief. Both Turkish and Azerbaijani use terms such as pigman oldu and pesman oldu, which
ground regret in cognition and moral awareness (Musolff, 2017). These options frame regret less as an overpowering emotion and more
as an acknowledgment of error. Nevertheless, both versions retain the silence (sustu), thereby extending the temporal aspect of the
emotion. Regret is portrayed not as a fleeting feeling but as a sustained experience, marked by a pause in speech that indicates internal
reflection. The English translation deviates more noticeably from the original. By rendering the scene as “sighed,” it captures a physical
expression of emotion but omits both the evaluative judgment and the prolonged emotional state found in the Turkic texts. Consequently,
the English translation presents a fleeting and somewhat volatile image of regret, reduced to a brief physical gesture.

Examining these translations through Schwarz-Friesel’s (2015) parameters reveals clear contrasts. Evaluativeness is heightened in Kazakh
through the emphasis on sorrow; duration is accentuated in Turkish and Azerbaijani by retaining silence; and volatility is most apparent in
the English version, where regret is reframed as a momentary act. These differences are not incidental; they reflect the cultural and
linguistic frameworks within which each translator operated. Each translation illustrates how emotive lexemes function not just as
linguistic units but also as cultural signposts, revealing what is central to each tradition in expressing regret.

Distinguishing Emotionality and Emotiveness A key objective of this study is to clarify the distinction between emotionality and
emotiveness, two concepts often used interchangeably, yet representing different aspects of emotion in language. Emotionality refers to
the psychological experience of feelings. It is connected to the internal cognitive and affective states of a person and primarily pertains to
the realm of psychology. In contrast, emotiveness concerns the linguistic expression of emotions in discourse. It involves how language
encodes or conveys emotional meaning through lexical choices, stylistic devices, and culturally shaped communicative practices (Larina,
2015).

Within this framework, the emotive lexicon can be understood as the set of lexical units that carry emotional meaning in language. These
units may explicitly name emotions or evoke them indirectly through metaphor, evaluation, or contextual associations. Therefore, while
emotionality relates to the inner experience of emotions, emotiveness reflects the linguistic strategies through which emotions are
represented in communication. In Qutty Bilik, emotional meaning is frequently conveyed through metaphorical descriptions and
rhetorical imagery. Such strategies enhance the emotive character of the narrative and create a culturally embedded mode of expressing
regret and reflection.

However, in many modern translations, these expressive forms are often replaced by more direct lexical equivalents, such as "to regret."
Consequently, the focus shifts from the stylistically constructed emotive effect of the original text to a more straightforward
representation of emotional states (Kalkan, 2020). The analysis shows that emotional vocabulary serves multiple functions in discourse. It
not only reflects feelings but also conveys evaluations and attitudes toward events or actions. For this reason, it is crucial to distinguish
between emotionality and emotiveness rather than treating them as synonymous concepts. Emotive language does not simply describe
inner states; it also activates culturally recognizable patterns of expression that may be reinforced by rhetorical devices such as repetition,
ellipsis, or intonational emphasis.

The distinction becomes evident in Yusuf Balasagun’s recurrent use of interrogative forms such as nelik. As illustrated in Table 2, these
forms function rhetorically rather than interrogatively, structuring the expression of regret as a sequence of reflective questions that
evaluate past moral choices.

Table 2. Expression of Regret through the Form "nel k"

Original Kazakh Translation Turkish Translation Azerbaijani Translation English Translation
(Old Turkic)

neltk tirdim erdi bu Nege kerek kUmisifi  Nigin bu altin-giimiisii  Huja 6y evizeii-kymyuy, Why did | hoard up gold and
altun  kiimiis  nelitk  men altiiii, Bolmedim  topladim, nigin bunlari  Hujo onnaper  Silver and not give to the poor
kilmadim men ¢igayka be — sawabin ap  yoksullara dagitmadim.  joxcyinapa their share?

iiliis Jarlmiii. najramaovim?

neltk kodtum erki bu Nege qoydim jurtqa Ah, sanki nigin bu iyi isi  Hujo 6y jaxww uwoon Why did | abandon good
edgii isig neliik soktiim  qulaq salgandi, Nege bwaktim:  Nigin  bu an woxoum, Hujo 6y companions and curse

erki yazuksuz kigig soktim,  jazigi  joq giinahsiz insanlara koti  jaseie uncannaper  innocent people?
Jjandard. s@ler s¢yledim. cojoym?
neliik  togdum erki Nege twdim, tursa Olecek olduktan sonra, Onauskoumca, nujo  Why was | born, only to die;
yana dgeli neltk kiip bir dim? Nege sanki niye dogdum: oogyndym? why have | laughed, only to
kiildiim — erki  sigit  kiildim, qaygt barm  aglayacak olduktan  Aznajauacovivca, Ha mourn?
ké&rgeli bilemin. sonra, sanki niye  yuyn kynoym?
gudim.

The examples demonstrate that the repeated use of neltk creates a pattern of reflective questioning, where regret is expressed through
moral self-evaluation rather than through direct emotional statements. A cross-linguistic comparison highlights how different translation
traditions handle this emotive strategy. In the Kazakh version, rhetorical questions (represented by "Nege") are preserved, while active
and passive syntactic shifts help integrate them into modern Kazakh usage. The Turkish translation enhances the emotional impact by
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adding the interjection "Ah!", which amplifies the sense of lament. The Azerbaijani version maintains the interrogative form ("Nija"),
closely mirroring the source structure. However, the English version often simplifies these rhetorical forms into direct statements, which
diminishes the cumulative emotional impact.

Collectively, these patterns reveal that translators act not only as linguistic mediators but also as interpreters of emotional perspectives.
The Kazakh and Azerbaijani translations retain rhetorical intensity, Turkish adds emotional weight through interjections, while English
prioritizes clarity over emotional layering. This suggests a broader tendency: Turkic translations emphasize evaluative and cultural
aspects of emotion, whereas English versions focus on emotionality, presenting psychological states in a more neutral manner.

The recurrence of interrogative forms such as "neltk" ("why") in Qutty Bilik implies that rhetorical questioning is a universal strategy for
expressing intense emotions across languages and cultures. Psychologically, such forms do not seek rational answers but instead
externalize inner conflict and unresolved feelings, serving as an outlet for regret, sorrow, or despair. Their consistent usage in Kazakh
("Nege"), Turkish ("Nign"), Azerbaijani ("Niys"), and English ("Why") supports the hypothesis that rhetorical "why" questions function
as a universal cognitive-emotive device. At the same time, variations in their pragmatic framing — whether intensified by interjections,
supported by prosodic markers, or neutralized in translation — reflect cultural differences in how emotional turmoil is expressed. Aitoldi's
request for help captures his anxiety and desperation, reinforcing the pragmatic and expressive dimensions of emotive language.

Representation of Regret through Weeping and Mourning
Further evidence of regret as an emotive function appears in Aitoldi's lament:

Old Turkic:
bu ay toldi okniip iikiis yigladi 6kiingi bu yérde asig kilmadi (KB 1149).

Kazakh:
Bul Aytoldi eriiredi es ketip, Qanday qaywr 6kingennen kegtetip?

Turkish:
Ay-Toldi pesiman olup, ¢ok aglads, fakat bu halinde pesimaniigi fayda etmedi.

Azerbaijani:
Ajoondy newuman 010y, 4ox aznadvl, anuae 6y jep0a NeUMAanublLIble Xejup 6epMaou.

English:
Though his repentance was of no use in this world, Full Moon still repented, with much weeping.

In all versions of the text, intensity is highlighted through various descriptive techniques, but the translators differ in framing the sorrow.
The Kazakh translation amplifies the emotional depth by using the term "efiredi,” which means "deep lamentation.” This term conveys a
profound experience of grief, going beyond the neutral interpretation of "weeping.” In contrast, the Turkish and Azerbaijani versions
maintain a more straightforward cognitive approach with phrases like "pesiman oldu" or "pesman oldu," while also including explicit
references to crying (e.g., "¢ok agladi" in Turkish and "¢ox agladi" in Azerbaijani). This dual approach preserves both the recognition of a
mistake and the emotional expression associated with it. Dankoff’s (1983) English version, on the other hand, takes a different approach.
By combining the abstract idea of "repentance” with the phrase "with much weeping," this translation encapsulates the dual nature of
internal remorse and outward emotional display. This choice of words reflects an effort to balance the psychological aspect of regret with
its performative expression, although the cultural significance of "efiredi" cannot be entirely replicated in English. A similar pattern can
be observed in the expressions of consolation and grief found in "Quitty Bilik."

Old Turkic:
turup kugtr 6gdiilmis odgurmisig opiip yiglady yérke tokti yasig (KB 6196)

Kazakh:
Ogdiilmis Odgurmist: turip qusti, Koz jasi jerge tamip, 6bip, qisti.

English:
Ogdulmish stood up and kissed Odgurmish, tears fell on the ground, kissed and squeezed.
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Turkish:
Osdiilmis kalkip, Odgurmis't kucakladi ve opiip aglayarak, goz yast doktii.

Azerbaijani:
Ojoyamyw eanxvib6 Oo2ypmyusy 2yuaenaobvl, oHy0 aziajapae goz jauibl moxoy.

English:
Highly Praised rose and embraced wide Wide Awake. With tears streaming to the ground, he kissed him.

Here, the emotive intensity is conveyed through embodied actions — embracing, kissing, and weeping — which symbolize both personal
grief and collective solidarity. The Kazakh and Turkish versions highlight physical proximity and continuity of action (kywrsl, e6im,
KbicThl; kucakladl ve opiip aglayarak), while the Azerbaijani translation mirrors this structure closely. Dankoff’s English rendering
emphasizes the visual and almost cinematic detail: “With tears streaming to the ground he kissed him.” This phrasing dramatizes the
image of grief, aligning with Wierzbicka’s (1999) observation that tears in English function not merely as physiological markers but as
cultural symbols of affective truth. Taken together, these examples demonstrate that the representation of regret and mourning in Qutty
Bilik is not uniform across translations. Turkic versions intensify sorrow through lexical and syntactic choices that foreground embodied
lament, whereas Dankoff’s English translation relies on descriptive imagery to render emotion accessible to a non-Turkic readership. This
suggests that translators’ lexical decisions reveal their interpretive stance: while Kazakh, Turkish, and Azerbaijani mediate emotion
through cultural idioms of lament, the English version reframes grief in a universalized, visually expressive register.

The Pragmatic and Cultural Dimensions of Emotive Vocabulary

In Quitty Bilik, emotive expressions serve multiple functions:

Expressing Subjective Experience — e.g., "nellk" conveys personal regret and reflection.

Amplifying emotive intensity — repetition and rhetorical questions heighten sorrow.
Cultural Embeddedness — idiomatic expressions (e.g., "efiredi" in Kazakh) reinforce national identity.

These findings suggest that emotions in language are not merely universal but also culturally nuanced. While semantic equivalence is
often attainable, pragmatic equivalence varies across linguistic systems, highlighting the delicate role of translators in preserving both
meaning and emotional connotations.

Kazakh scientist K. Zhamanbayeva categorizes deep emotional states into nine semantic subgroups, including boredom, closure, collapse,
exhaustion, despair, longing, relaxation, loss, and sadness, all of which form a unified conceptual domain (Zhamanbaeva, 1998). Such
categories resonate with the emotional spectrum of Qutty Bilik, where interjections and rhetorical devices frequently frame experiences
of mourning, confinement, and despair. A striking example appears in [KB 1511], where the narrator addresses the world as “Faithless”,
lamenting its cruelty through unanswered rhetorical questions.

Expression of Mourning and Emotional Confinement in Qutty Bilik

Old Turkic:
ayur ay mangsiz ajun bi-vefa neliik kildiii emdi maria sen cefd [KB1511]

Kazakh:
O, diinie, qatigez, swiq pa ediii apirmay,
Ne kiindm bar, almaytin qaygi-serge batirmay?!

Turkish:
Ey vefasiz, giivenilmez diinya, - dedi
— nigin simdi bana cefa ediyorsun?

Azerbaijani:
Heou: - Ej 6usagha, unamcwiz oynja,
Huja con mana uagpa edupcan?

English:
Faithless World! Why do you treat me so cruelly?
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The persistence of the Old Turkic term cef&across Turkish and Azerbaijani translations demonstrates continuity in the emotional lexicon.
At the same time, the Kazakh rendering introduces stronger imagery of suffering, situating grief within culturally resonant idioms of
lament. Dankoff’s English version, however, reframes the passage into a concise appeal (“Faithless World! Why do you treat me so
cruelly?”), thereby preserving emotionality but attenuating the rhetorical cadence of the Turkic originals. This shift illustrates how
emotiveness—constructed through idioms and rhythm — is more vulnerable to loss in cross-cultural translation than emotionality itself.

Old Turkic:
sozin kesti oglin kucup yigladi olindi yana ol okiingler yédi [KB 1510]

Kazakh:

S&in iizip, jasi togip egildi,

Uhln qusip, wayimga komildi.

Turkish:

Sustu, oglunu kucaklayp, aglad::

tekrar ah-vah etti ve pesimanliklar getirdi.

Azerbaijani:
Co3yHy KacOu, 08IYHY 2yuaziaobvl,
ah-eah emou makpap newmanyvlLivle jeou.

English:
He left off speaking and wept, embracing his son,

Once again, he cried with remorse...

The intensity of sorrow is amplified by the preceding passage [KB 1510], where grief is expressed through physical action: ékunger yédli
(“regrets consumed him”). The Kazakh translator A. Yegeubaev translates this as egildi (“bent down, surrendered”), which conveys both
psychological collapse and bodily surrender. This choice enhances the sense of pathos, illustrating how embodied sorrow serves as a
cultural marker of despair. In contrast, the Turkish and Azerbaijani versions align more closely with the Old Turkic text by explicitly
emphasizing crying (agladi, ah-vah etdi), thus maintaining the continuity of traditional lament idioms. Dankoff’s English translation,
“cried with remorse,” prioritizes descriptive accessibility but simplifies the idiomatic richness. As a result, some of the emotional intensity
present in the original Turkic expressions tends to be diminished in the English translations. Certain culturally embedded nuances of
regret are often challenging to convey fully in English, which typically renders emotions in a more neutral or descriptive manner. When
taken together, the interlinked passages [KB 1510-1511] show that Turkic translations emphasize cultural idioms and embodied grief,
thereby heightening the emotional impact. In contrast, the English translation neutralizes idiomatic resonance in favor of imagery that is
more comprehensible to a broader audience. This comparison underscores a broader pattern observed in other sections: Turkic languages
often preserve and even amplify emotional expression through rhetorical and idiomatic means, while English tends toward a more
universal presentation of emotions, characterized by simplified yet visually evocative descriptions.

Categorization of Emotions in Kipchak and Oghuz Languages Linguistic studies (Tuzlu, 2020) indicate that emotive expressions in
Kipchak and Oghuz languages, such as Turkish and Tatar, primarily convey feelings of worry, anxiety, resentment, sadness, regret, joy,
and contentment. Psychological and linguistic models categorize these emotions based on three key structures: physiological changes
(bodily reactions), behavioral responses (gestures, facial expressions, body movements), and internal cognitive processing. While some
emotions have universal physiological markers — such as “boiling” used as a metaphor for anger — cultural metaphors vary. For instance,
in Kazakh traditions, sorrow is perceived as a form of wisdom (Stanislawska, 2008). These distinctions highlight the complexity of
interlingual emotional communication and the need to consider both linguistic and cultural frameworks in translation and interpretation.

The Concept of "Sadness" in the Kazakh Emotional Lexicon Kazakh scholar Zhamanbaeva (1998) argues that sadness functions as a
mental construct that organizes strong emotions, transforming them into a lyrical state before evolving into deeper wisdom. This
philosophical shift connects sorrow to religious and artistic expressions, grounding it within cultural identity. Subcategories of sadness,
such as longing (for magic, a loved one, death, or God), despair, exhaustion, alienation, and silent grief, illustrate its diverse
manifestations. These abstract emotions are often reinterpreted through figurative language, showcasing how linguistic adaptation
preserves emotional and cognitive continuity across generations.

Regret and Emotional Transformation in Qutty Bilik

Expressions of deep regret are linguistically reinforced through emotives, as seen in the following example:

Old Turkic:
sakindi kor ay told: erdemleri ayur ay dirigd ol erde eri [KB 1574]
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Kazakh:
Aytoldini eske ap, ozin demedi:
«Ey, dariga, asqan eren er edi! ...»

Turkish:
O zaman Ay-Told: 'nin faziletini hatirladi ve:
- Ah yazik, o erler eri idi — dedi.

Azerbaijani:
Ajoonoynyn apoamaapunu xamulpuaowvl,

- Ah, hejgp apnap apu uou, - deou.

English:
Recalling Full Moon, he cried:
Alas! he was a man among men!

The Old Turkic diriga conveys both regret and admiration. In Kazakh, dariga preserves this meaning while adding strong cultural
resonance rooted in lament traditions. Turkish (Ah, yazik) and Azerbaijani (Ah, heyif) maintain the sense of mourning, but with more
common idioms. Dankoff’s English phrase, "Alas! He was a man among men," generalizes the sentiment for a wider audience, though it
loses some cultural specificity.

This comparison shows how Kazakh highlights idiomatic depth, Turkish and Azerbaijani opt for functional clarity, and English reframes
regret within a literary, universal register.

Expression of Anger in Quitty Bilik
Anger is often depicted through direct insults and hierarchical distinctions, as seen in the following exchange:

Old Turkic [0643]:

yana ok busup aydi ilig s6zi
ayur ay biligsiz kisi munduzi

& ke baka k& kim erdifimara
kayudin kelir bu fuzilluk saria.

Kazakh:

Soyledi Elik agwlanip, arqurap:

- Ey, bilimsiz, kisi ekensiii aqumaq!
Qara dzifie, kim ediii sen men tisin,
Qaydan kelgen mardimsw men kerisw?

English:

Angry still, the king said:

- Regard yourself well, foolish one, and remember your place!
Whence comes this impertinence.

I thought you would be dutiful to me...

Dankoff’s English translation preserves the pragmatic function of insult and authority by rendering “foolish one” and “remember your
place”. However, it softens the sharp emotional impact of the original language. For example, terms like "impertinence" express
disapproval but lack the visceral intensity of the original phrase, "biligsiz kisi munduzi." In contrast, the Kazakh version uses "aqimagq,"
which intensifies the aggression by doubling the insult and preserving the emotional tension of confrontation. This shows that while the
lexical meaning can be conveyed accurately, the intensity, tone, and cultural resonance of anger are often diminished in translation. In
other words, achieving a word-for-word equivalence does not ensure the complete transmission of emotional force, a limitation that is
clearly evident in the cross-linguistic translations of "Qutty Bilik."
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4. Empirical Validation of Emotive Lexicon Across Turkic Languages

Emotions in language are universal and unique. We can see that this point of view is proved by many works (Russell, Wierzbicka. For
instance, Alba-Juez L. and Larina T.V. (2018) provide an example illustrating this point: the term "disgust” in English has no exact
equivalent in Polish, while concepts like the Japanese term "amae" (the feeling of surrendering to another in perfect safety) or the German
"schadenfreude” (pleasure derived from another's misfortune) lack direct translations in other languages (Russell, 1991: 12). Additionally,
A. Wierzbicka notes that the words "sad" and "sadness" in English do not have an exact equivalent in Russian, highlighting differences in
the duration and intensity of sadness (e.g., "sadness," "sorrow," "anguish™).

To empirically support our study, , we developed a comparative flowchart that systematically visualizes the emotive intensity variations
of key emotive lexemes (Regret, Sadness, Longing, Grief, Anger, Joy) in the analyzed Turkic languages: Old Turkic, Kazakh, Turkish,
and Azerbaijani. This visualization facilitates an understanding of how linguistic structures influence the perception and categorization of
emotions across cultures. A methodological approach combining corpus analysis, comparative-historical linguistics, and discourse
analysis was employed to quantify the frequency and contextual application of these emotive lexemes. The collected data were analyzed
based on three primary parameters: intensity, pragmatic function, and cognitive perception. The following flowchart categorizes the
emotive intensity of lexemes using a color-coded scheme, where darker hues represent stronger intensity and lighter hues denote moderate
expression levels. This enables a visual comparative framework that highlights both linguistic convergence and divergence in the
encoding of emotions (Flowchart 1). In Flowchart 1, the bars illustrate the relative intensity of several emotive lexemes in Old Turkic,
Kazakh, Turkish, and Azerbaijani. The scale from 0 to 10 indicates the approximate strength of emotional expression based on lexical
meaning, frequency of occurrence, and the context in which these words appear in the corpus. Higher values correspond to lexemes that
convey stronger emotional force, while lower values reflect more moderate or context-dependent expressions. The variation in intensity
across languages can be explained by both linguistic factors, such as lexical semantics and discourse patterns, and cultural factors that
shape how emotions are expressed and interpreted within different Turkic-speaking communities.

Comparison of Emotive Lexicon Intensity Across Turkic Languages

B Old Turkic
B Kazakh
B Turkish
Bl Azerbaijani

Intensity Level (0-10)

Regret  Sadness Longing Grief Anger Joy
Emotions

Flowchart 1. Comparison of Emotive Lexicon Intensity Across Turkic Languages

Old Turkic predominantly employs direct and descriptive expressions of emotions, which are often translated into contemporary Turkic
languages with varying degrees of intensity. For instance:

Regret (Okin) appears more frequently in Old Turkic with a high emotional charge, whereas its modern counterparts in Kazakh
("Kufirenu"), Turkish ("Pisman olmak"), and Azerbaijani ("Pesman olmaq") exhibit nuanced shifts in intensity due to semantic
broadening and cultural reinterpretation.

Sadness (Sigit, Kiidermek) in Old Turkic conveys deep sorrow, often translated in modern Turkic languages with contextual
modifications. The Kazakh equivalent ("Zhabyrkau") carries a relatively moderate connotation compared to the more intense Turkish
("Kederlenmek™) and Azerbaijani ("HCztnlanmoak™) equivalents.

Anger (Asu, Hirs, Ofkelenmek) shows the most significant variability across languages, with Old Turkic lexemes indicating a more
structured hierarchy of aggression compared to contemporary usage.

Cultural context plays a crucial role in shaping the meaning of emotive lexicon and metaphors across languages. Chew et al. (2024)
highlight how the concept of “dragon” differs between Chinese and English — symbolizing wisdom and power in Chinese, but often
associated with aggression in English. This demonstrates how cultural perceptions influence linguistic expressions.

Similarly, in the Oghuz-Kipchak languages, emotive lexicon carries culturally embedded meanings that may shift in translation. Certain
emotional expressions lose their original nuance when transferred between languages, emphasizing the need for context-aware translation
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strategies. This study underscores the importance of preserving both lexical meaning and cultural connotation in cross-linguistic
interpretation.

These findings reinforce the hypothesis that emotive lexemes undergo semantic shifts due to linguistic evolution, cultural perceptions, and
pragmatic usage. Furthermore, the preservation of some core emotional expressions across all languages suggests a shared linguistic and
cognitive heritage among Turkic language speakers.

5. Implications for translation and linguistic studies

By analyzing variations in emotive intensity, our study underscores the challenges of interlingual emotive equivalence, especially in
translation and natural language processing (NLP) applications. The results indicate that emotive intensity must be considered beyond
direct lexical substitution, necessitating culturally informed approaches in translation studies.

Future research can expand this framework by integrating psycholinguistic experiments to assess how native speakers of different Turkic
languages perceive and react to these emotive expressions in real-time discourse. In addition, computational approaches may provide
further insight into cross-linguistic emotion modeling. For instance, sentiment analysis techniques can be applied to large corpora of
Turkic texts in order to identify patterns of emotive vocabulary and evaluate their intensity across languages. Machine learning models
such as supervised classifiers or neural language models may also be trained to detect emotive expressions and compare their semantic
and pragmatic functions in translation.

Emotive lexicon and translation challenges in Turkic languages

Linguistic and cultural differences often pose challenges in the translating emotive expressions across Turkic languages. For instance, the
Kazakh word "aynalayin" carries deep emotional connotations that are difficult to translate into Turkish or Azerbaijani. According to the
Dictionary of the Kazakh Language (DKLL, 2011), "aynalayin™ has three primary meanings:

A term of endearment used by elders toward younger individuals to express affection.
An emotive expression conveying warmth, care, or a plea.
A supplicative phrase used when seeking kindness or mercy.

These meanings indicate that "aynalayin" functions as an emotive regardless of context or grammatical structure. Despite its shared
etymological root with the verb "to turn”, which exists in Turkish and Azerbaijani, its cultural and emotional significance has diminished
in those languages over time. This suggests that cultural traditions, social interactions, and linguistic evolution influence the preservation
or disappearance of an emotive word.

A similar cross-linguistic variation is observed in birthday greetings:
Kazakh: Tugan kin fimen!

Turkish: Iyi ki dogdun!

Azerbaijani: Ad gtntn mibarak olsun!

Each phrase reflects distinct emotional and cognitive attitudes toward this occasion. Notably, the Turkish version ("Iyi ki dogdun")
conveys gratitude for the person's existence, adding an emotional depth absent in the Kazakh and Azerbaijani equivalents. Linguist Larina
(2015) highlights similar differences in English and Russian, demonstrating that "happy" in English has a broader emotional range than
"cuactiuerit" (Schastlivyi) in Russian. Moreover, many languages favor verbs over adjectives for expressing emotions, reinforcing the
dynamic and context-dependent nature of emotive expressions (Wierzbicka, 1999).

Cultural and Linguistic Variation in Emotive Vocabulary

Kazakh, Turkish, and Azerbaijani languages are rich in emotive vocabulary, shaped by cultural and national characteristics. Speech is not
merely a collection of words — it is a reflection of emotions, etiquette, and social norms.

For example, in Turkish, various expressions convey apology with different emotional intensities:
Kusura bakmaymn — A polite apology to soften the listener’s reaction.

Ozir dilerim — Used when guilt and remorse are involved.

Affet — Implies a deeper, more personal transgression, often invoking pleading or repentance.

While these phrases are synonyms, they are not interchangeable as emotives due to their emotional undertones and situational
appropriateness. This aligns with our broader observation that synonyms in language carry dominant meanings with emotive tonal
variations.

Translation challenges arise when an emotive word lacks a direct equivalent in another language. In such cases, translators must adapt the
meaning by selecting contextually appropriate alternatives, ensuring that the emotional impact is preserved. This principle guided our
comparative analysis of the emotive lexicon in Qutty Bilik. By examining both the original Old Turkic text and its translations into
modern Turkic languages, we assessed how emotive vocabulary evolves across time and linguistic boundaries.
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Applications

Incorporating historical and modern text corpora into Artificial Intelligence (Al) and Natural Language Processing (NLP) systems
enhances sentiment analysis, improves machine translation accuracy, and speech emotion recognition. This study provides a framework
for understanding how emotions are encoded, interpreted, and translated across Turkic languages, addressing key linguistic and
computational challenges. Table 3 presents the integration of these findings into Al-driven models, demonstrating how emotive lexicon
can be systematically analyzed and applied in practical NLP tasks.

Table 3. Framework for Integrating Emotive Lexicon into Al and NLP Applications

Process

Description

Output / Application

Text Corpus Collection

Emotive Lexicon Extraction

Semantic Tagging & Annotation

AI/NLP Processing

Cross-Linguistic Comparison

Machine Translation Adaptation

Speech Emotion Recognition
Sentiment Analysis Model

Final Al Application

Historical and modern corpora of Kazakh and other Turkic
languages are compiled to provide linguistic data for analysis.
Emotion-related lexical units are identified from the corpus using
linguistic and computational techniques.

Extracted lexical items are annotated according to semantic and
emotional categories.

Annotated data is processed using Al and NLP models to detect
emotional patterns in language.

Emotional expressions are compared across Turkic languages to
identify similarities and differences.

Findings are used to improve machine translation systems for
emotionally sensitive language.

Emotive linguistic patterns are integrated into speech processing
systems.

The emotive lexicon contributes to improving sentiment analysis
models.

The framework supports applications in Al systems such as NLP
tools, translation, and emotion recognition technologies.

Structured textual dataset
Emotive lexicon database
Tagged linguistic dataset
Processed emotion-labeled
data

Comparative linguistic
insights

Enhanced translation models
Speech emotion detection
Sentiment classification

Practical AI/NLP
applications

The study of emotive lexicon in Qutty Bilik extends beyond theoretical linguistics, providing valuable insights for fields such as artificial
intelligence (Al), translation studies, and intercultural communication. Emotions are not merely universal experiences; they are influenced
by cultural and historical contexts. Foolen (2015) illustrates this by showing how misunderstandings in emotional expression across
cultures can lead to diplomatic failures.

This research contributes to several key areas:

1. Al-driven sentiment analysis and NLP — Enhancing machine learning models by refining emotion detection algorithms for Turkic
languages, where direct lexical substitution often fails to capture emotional depth.

2. Translation studies and intercultural communication — Addressing semantic shifts in emotional expressions and ensuring accurate
interpretation in cross-cultural dialogue.

3. Computational linguistics and multilingual education — Supporting Al-assisted translation systems and emotion-aware teaching
methodologies.

Key Findings and Implications

The study demonstrates that:

Regret is a dominant emotion, showing historical continuity in emotional discourse.

Linguistic divergence and continuity exist, with some emotive expressions retaining their meaning across Turkic languages, while others
evolve due to cultural and societal changes.

Cross-cultural translation challenges arise, as emotive expressions often carry deeper connotations that may not be directly translatable.

Al and NLP applications require emotion-aware linguistic models to improve machine translation, sentiment detection, and virtual
communication.

As visualized in Table 3, understanding emotive lexicon is essential for both historical linguistics and modern computational applications.
By integrating linguistic, cognitive, and technological approaches, this research lays a foundation for refining sentiment analysis models,
advancing Al-driven emotion recognition, and enhancing cross-cultural communication.

6. Conclusion

Another significant contribution of this research is the demonstration that historical and social transformations shape linguistic emotion,
yet cultural memory retains the intuitive understanding of these expressions over time. The resemblance between emotive expressions in
Qutty Bilik and their modern counterparts in the 20th and 21st centuries suggests that words acquire new semantic and emotive
dimensions while preserving their intrinsic affective core. This reinforces the idea that language is not only a communicative tool but also
a repository of collective emotional experience.
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Taken together, these findings demonstrate both the resilience and transformation of emotional vocabulary, reinforcing its relevance not
only for historical linguistics but also for contemporary computational and cross-cultural applications. Emotive lexicon plays a vital role
in linguistic, cultural, and cognitive frameworks, shaping communication across historical and modern contexts. This study opens avenues
for further research in cross-linguistic emotion studies, cognitive linguistics, and NLP applications, emphasizing the interplay between
language, emotion, and technology. As Al and machine translation systems evolve, understanding how emotions are encoded, preserved,
and transformed in language will be crucial for ensuring more accurate and culturally sensitive communication across linguistic and
cultural boundaries.
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